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PRO-LIFE PRA YER WARRIORS
by Fr.  J im Whalen

Faith should compel pro-life disciples to not only “do
what we have to do” but to “do all we can do”. We start with
prayer and follow it up with pro-life action. We need pro-life

prayer warriors as never before. We
have our own earthquakes with the
deception of contraception and the
horrors of abortion - with over two
million surgical abortions in the last
twenty-five years in Canada alone.
The answer is to persevere in prayer,
faith, and faithful action. We, as pro-
lifers, are part of the struggle against
the disorder caused by a contracep-

tive mentality. During the 1970s three main happenings dis-
turbed and caused people to worry: 

1) They worried about population explosion.

2) They worried about the earth’s limited resources.

3) They worried about the higher quality of life that
science promised would be undermined by the
growing population.

People abandoned long-held teaching that every human
life had equal value, regardless of its stage, condition, or
status. People pretended that contraception was acceptable,
that abortion wasn’t killing, and avoided the scientific fact
that human life begins at conception and is continuous,
whether intra- or extra-uterine, until death. As pro-lifers we
are not overwhelmed by abortion. We pray and work to
overwhelm it. We just don’t denounce contraception and

abortion. We pray and work to save babies. We pray and
work to win parents away from the horror of contraception
and abortion. We pray and work to bring about the realiza-
tion of love, the kingdom of the Heart of Jesus.  With hearts
like our mother, Mary, we pray and work to serve love and
life.

One of our basic problems in the world today is that we
do not pray enough. We do not persevere in prayer. Prayer
depends on the liveliness of our faith. We pray as we
believe. Prayer is the activity that will not be interrupted by
death but will continue in heaven, never to end. The most
sublime prayer, the most powerful prayer, is not petition or
gratitude, it is adoration, recognizing who God is and telling
Him we are pleased and grateful. So many ignore and defy
God today. Mother Teresa was convinced that the real evil

PRAPRAYER FOR LIFEYER FOR LIFE

OMary, bright dawn of the new
world, Mother of the living, to
you do we entrust the cause of

life. Look down, O Mother, upon the
vast numbers of babies not allowed to be
born, of the poor whose lives are made
difficult, of men and women who are

victims of brutal violence, of the elderly and the sick
killed by indifference or out of misguided mercy.
Grant that all, who believe in your Son, may pro-
claim the Gospel of Life to the people of our time.
Obtain for them the grace to accept that Gospel as a
gift ever new, the joy of celebrating it with gratitude
through their lives, and the courage to bear witness to
it resolutely, in order to build, together with all
people of good will, the civilization of truth and love
(Evangelium Vitae). 

Blessed Virgin of Guadalupe, Mother of the
Americas, behold how great the harvest is. Intercede
before the Lord for us. Amen.
(Jan. 27,1979). 

Our Lady, Star of the New Evangelization,
Lead us.

(Continued on page 4, “Pro-Life Prayer W arriors” )

Contactez Prêtres Pro-Vie Canada pourorganiser
une Mission Pro-Vie dans votre paroisse.

-----
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What an easy and tremendous way to
support pro-life in your parish - just as

Immaculate Conception Parish in Delta, BC did
recently. 

At Immaculate Conception, parishioners were pro-
vided with free pro-life information as well as the
opportunity to receive free information from Priests
for Life Canada for one year. After this one year, many
parishioners in this parish will not only be aware of the
pro-life issues, but will also be encouraged to take part
in the pro-life cause through prayer and action.  

Here are the simple steps:

1. Pick one friend in your parish who will help
you.

2. Ask your pastor if you can have a “Just for
Life” information weekend at your parish
Masses.

3. Display posters provided by Priests for Life
Canada in your church three weeks prior to the
“Just for Life” information weekend. 

4. Include a notice in your parish bulletin
announcing the upcoming “Just for Life” infor-
mation weekend.

On the “Just for Life” information weekend:

1. Place a table at the back of the church and dis-
play free pro-life information provided by
Priests for Life Canada.

2. Ask your pastor to preach or say a few words
on pro-life and to encourage parishioners to
take advantage of the free offer by Priests for
Life Canada. 

3. Place small pencils and free “one year sign-up
forms” in the pews prior to each Mass (all pro-
vided by Priests for Life Canada).

4. Ask the ushers to collect the sign-up forms
prior to the final Mass dismissal.

In appreciation to your parish, Priests for Life will
make available as a free draw a beautiful statue of
“Our Lady of Guadalupe”. All parishioners may enter
the free draw. 
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behind contraception and abortion is not mere selfishness,
nor people who are preoccupied with their own interests as
not to want children to stand between themselves and the
pleasures they can enjoy. Behind the mania of contraception
and abortion, she was convinced that in the leaders of soci-
ety is a defiance of God. In the act of procreation, man
denies God’s right over human existence. God wants prayer
warriors who adore in spirit and truth to make up for the
blasphemy in untruth. Adoration is the primary duty of man
as creature. It is a fundamental law of human existence. We
are created to do homage to God, admire Him, and praise
Him. Pro-lifers should live as we pray. 

Mature prayer is inspired by love, based on faith, and

fed by the word of God. Without scripture and spiritual
reading, prayer starves. Pro-lifers must keep in mind in this
age of martyrdom that Christ may be waiting for us over the
next hill. The twentieth century has had more than one mil-
lion martyrs, a fact we sometimes overlook. We want to be
found ready and willing to use all our talents and gifts, unit-
ing with His will, to be of service to Him in our pro-life
commitment in our time remaining. Prayer keeps us faithful
to faith. We feed on the truths of Christ until our minds,
hearts, voices, and lives are in accord with Christ and His
church. Whether it is in fixed prayer, a set prayer time to
feed the soul, or fleeting prayer, or prayer of the moment,
we seek to be pro-life prayer warriors. n 

(Continued from page 3, “Pro-Life Prayer W arriors” )

We thank Fr. Gary Franken,
John Schortemeyer, and his
helpers at Immaculate
Conception Parish in Delta,
BC for hosting a recent “Just
for Life” information
weekend.

HOST A PRO-LIFE HOST A PRO-LIFE 
INFORMATION WEEKEND ININFORMATION WEEKEND IN
YOUR PARISH...“it’s easy!”YOUR PARISH...“it’s easy!”

Attentio
n: 

All C
lergy 

and 

Parishioners



This is a condensed version of a talk
given by Auxiliary Bishop Anthony
Fisher of Sydney, Australia at a confer-
ence sponsored by the Pontifical
Academy for Life held at the Vatican
on March 3, 2007.

----------------------------------
In lots of ways conscience might

seem to function like my satellite nav-
igator and so we might call her
Conscientia. Though I will argue that
conscience is not like a satellite navi-
gator, many people think it is a sort of
angelic voice distinct from our own
reasoning which comes, as it were,
from outside us, even if we hear it in
our heart; it is generally trustworthy,
but we must decide to obey it
or not. It is not a divine or
diabolical voice that intrudes
into our ordinary reasoning
processes, commanding or
complaining, a rival with our
own moral thinking. 

The teaching authority of
the Church, the Magisterium,
became the satellite naviga-
tor and the role of conscience
was to hear, interpret, and
obey. For some the solution
to the crisis of moral author-
ity is to keep calling for sub-
mission to the navigator.
Moral tax lawyers, on the
other hand, try to find ways
around the moral law. They
ask themselves, “Can you do
a little bit of abortion or
embryo experimentation or
euthanasia without breaking the moral
law?” “Can we reclassify some of it as
something else and thereby avoid the
law?” What both approaches have in
common with the late schoolmen is a
view of the magisterium as a voice
external to conscience which com-
mands things to which conscience is

not naturally disposed. 
In my written paper I trace what

became of conscience in liberal moder-
nity. By the 1960s it meant something
like strong feeling, intuition, or sincere
opinion. To appeal to conscience was
to foreclose all further discussion and
to claim immunity to reasoned argu-
ment or the moral law. “Follow your
conscience” came to be code for pursu-
ing personal preferences over and
against Church teaching, especially in
sexuality, bioethics, remarriage, and
communion. Conscience was now the
highest court of appeal: it had “pri-
macy” or infallibility. Sophisticated
consciences yielded judgments in

accord with the New York Times rather
than L’Osservatore Romano.
Conscience became, as the then-
Cardinal Ratzinger put it, “a cloak
thrown over human subjectivity,
allowing man to … hide from reality”. 

1.2 What
conscience is: a
little history 

In my written paper I trace the ori-
gins of the Christian conception of
conscience. While the concept of con-
science played only a minor role in
Aquinas’ moral theory, in the early
modern period it was “hoisted to new
heights”. Soon “all roads, in the moral
world, led to conscience”. 

Conscience featured especially
often in the documents of the Second
Vatican Council. The Council declared
that: 

- all are bound to seek, embrace,
and live the truth faithfully; 

- conscience is experienced as
an inner sanctuary or tribunal,
rather than something external, yet
it mediates a universal and objec-
tive moral law which is given
rather than invented; 

- conscience summons us to
seek good and avoid evil by loving
God and neighbour, by keeping the
commandments and all universal
norms of morality; 

- conscience is common to all
human beings, not just Christians,
and it is the very dignity of man, a
dignity the Gospel protects; 

- we will be judged according to
how we formed and followed our
conscience; 

- the moral law and the particu-
lar judgments of conscience bind
the human person; 
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I n m y written pa per I tr ace
w ha t became of conscience in
liber al moder nity . By the

1960s it meant something lik e
str ong f eeling , intuition, or
sincer e opinion. To a ppeal to
conscience w as to f or ec lose all
fur ther discussion and to c laim
imm unity to r easoned ar gument
or the mor al la w. “F ollo w y our
conscience” came to be code f or
pur suing per sonal pr ef er ences
ov er and a gainst Chur ch
teac hing , especiall y in se xuality ,
bioethics , r emar ria ge, and
comm union.

CONSCIENCE: WHA T IT IS 
AND WHA T IT IS NO T
Auxiliary Bishop Anthony Fisher of Sydney, Australia

(Continued on page 6, “Conscience” )
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- agents may experience anxi-
ety, contradictions and imbalances
in conscience; and conscience may
err out of “invincible ignorance”
or by being blamefully corrupted;

- claims of personal freedom or
of obedience to civil laws or supe-
riors do not excuse a failure to
abide by the universal principles of
good conscience;

- conscience must be properly
formed and educated by ensuring
it is “dutifully conformed to the
divine law and submissive toward
the Church’s teaching office,
which authentically interprets that
law in the light of the Gospel”;

- and freedom of conscience,
especially in religious matters,
must be respected by civil authori-
ties and people not be coerced into
any religious practice. 

1.3 Three acts of conscience 

The Catechism distinguishes three
acts or dimensions of conscience: 

- the perception of the principles of
morality; 

- their application in the given cir-
cumstances by practical discern-
ment of reasons and goods; 

- and finally, judgment about con-
crete acts yet to be performed or
already performed. 

The first act of the conscience
identified in the Catechism with
syneresis is what I call Conscience-1.
In my written paper I identify texts
from Paul, Aquinas, Newman, and
Vatican II which propose a very high -
even romanticized - doctrine of
Conscience-1as a voice or vicar or
sanctuary of God. These authors pre-
sume a long tradition of reflection on
“the first principles of the natural law”:

basic principles of practical reason
accessible to all people of good will
and right reason. Because of their
“givenness” these principles provide
us with bases both for self-criticism
and for social criticism. Far from being
a cause for the subjectivism of those
who think conscience means “doing
my own thing” or the relativism of
those who think it means “doing what
the group does”, Conscience-1 is actu-
ally the beginning of an antidote to
these. 

Conscience-2is the application of
principles to given circumstances “by
practical discernment of reasons and
goods”. This requires certain habits of
mind and will, especially prudence in
deliberation. In the process of deliber-
ation the mind often faces temptations,
dilemmas, confusion, and apparent
conflicts with the teachings of the
magisterium. Conscience must there-
fore be both well-formed and well-
informed. 

Conscience-3is our best judgment
of what to do or refrain from doing in
the here and now (or in the past). St.
Thomas mostly used the word in this
sense. Conscience-3 is only worthy of
respect when it can bite, that is when it
can tell us to do what we might other-
wise be disinclined to do, or vice versa,
or give us cause for remorse. Thus
while insisting that we must follow our
last, best judgment of conscience as
the proximate norm of action, St.
Thomas wrote a great deal about how
we might ensure such a judgment is
reliable. What good is memory if your
memory isn’t accurate? What good is
conscience if it doesn’t lead to right
choices? Truth always had primacy for
him. 

The Catholic view of conscience
presupposes an optimistic view of
human capacities to discern the good,
even after the Fall. But if conscience is
reduced from objective principles to
subjective sincerity or from shared
principles to private ones, it is hard to
see why we would take people’s con-
sciences so seriously. Too often in
recent years those desperate for moral

education or advice have been fool-
ishly told to “follow your conscience”
or indulged with “do what you think is
best”. Too often human rights docu-
ments have become weapons against
the rights of some people. Without
shared objectives we have no way of
knowing whether our conscience is
well-formed or not, well-functioning
or not, accurate or disastrously off-
course. 

1.4 The authority of conscience 

Thus when Vatican II uses the term
conscience 52 times and its Catechism
also, both texts presume a long history
and complex content not necessarily
shared by users of the word conscience
or spokesmen for the Council’s
“spirit”. Nor does the phrase “primacy
of conscience” appear anywhere in the
Council’s texts. On the contrary, the
word conscience is always qualified
with adjectives such as “right,”
“upright,” “correct,” “well-formed,” or
“Christian” -- allowing, by implica-
tion, that not a few consciences are
confused, deformed, or otherwise mis-
leading. Conscience is only right con-
science when it accurately mediates
and applies that natural law which par-
ticipates in the divine law; it is erro-
neous when it does not. 

So, some other standard (by which
conscience is judged) has “primacy”.
The Council pointed out that con-
science often goes wrong “invincibly”
(the person was given poor informa-
tion and education), but at other times
“voluntarily” (the person chose not to
educate themselves). Conscience, like
any intellectual ability, can err because
the human mind can be more or less
mature, prudent, healthy, integrated
with passion, etc. Conscience is only
right conscience when it accurately
mediates and applies that universal
natural law which participates in the
divine law; it is erroneous when it does
not. Thus, as I have suggested above, it
may be more helpful to think of con-
science as a verb (a doing word),
describing the human mind thinking

(Continued from page 5, “Conscience” )
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practically towards good or godly
choices, rather than reifying it as a
noun, a faculty or voice with divine
qualities.

Despite the tendency of con-
science to error, the Church maintains
its high view of the dignity of con-
science. From this several things
follow: 

- that we must do our best to culti-
vate a well-formed and well-
informed conscience in ourselves
and those we influence; 

- that we must take responsibility
for our actions and thus always
seek seriously to discern what is
the right choice to make; 

- that we should seek to resolve
doubt rather than act upon it; 

- that we must follow the last and
best judgment of our conscience
even if, unbeknownst to us, it is
objectively in error; 

- that we must do so in all humility,
aware that our choice may be
wrong and so be ready, if we later
realize it is, to repent and start
afresh; and

- that we should avoid coercing
people’s consciences: People
should if possible be persuaded
rather than forced to live well and
so be given a certain latitude. 

2. The voice of the magisterium 
2.1 What is “magisterium”? 

The teaching authority of the
Church, restating or unfolding the
implications of Christ’s teaching is
called “magisterium”. In my written
paper I explain this fact. Interestingly
Jesus’departing promise to be with his
Church to the end of time was attached
to a charge not to teach the nations
Christology or Soteriology or even
Fundamental Moral Theology, but to
teach them his commandments! By the

time of Vatican II the Church could
assert that Christ’s faithful ought to
give the unconditional obedience of
faith (obsequium fidei) to all that it
proposes as certainly true and could
express several ways in which this
magisterium is operationalized infalli-
bly. 

Of course to say that the Church is
infallible in certain situations is not to
say that it  never makes mistakes. What
situation might this be? In addition to
infallible magisterial teaching there are
the much more common pronounce-
ments of various Church bodies or
leaders proposed with a lesser degree
of authority or more tentatively. Such
teachings must be taken very seriously
by believers out of respect for the
Church as an inspired teacher, but they
do not command the unconditional
“obedience of faith”, only some degree
of “religious assent”. What degree
depends upon who teaches and when
and how. When a person’s own reasons
against a particular non-infallible
teaching are so convincing to him that
he cannot give an honest interior assent
to the teaching, he nonetheless remains
a Catholic. On the other hand, it must
be recognized that some teachings not
yet infallibly defined do in fact belong
to the core of our tradition and may
well in the future be the object of an
infallible determination. If unsure of
their own conclusions, believers will
therefore be inclined to follow even a
non-definitive teaching until such time
as they can clarify their own best judg-
ment of what faith and reason require. 

2.3 Conscience versus the magis-
terium after Vatican II 

Around the time of Vatican II, Karl
Rahner wrote about conscience. To
paraphrase, he said that:

- conscience is the proximate
source of moral obligation;

- it must be followed even if
mistaken;

- but we must form our con-
science rightly and avoid confus-
ing it with subjective inclination or
personal preference;

A Catholic must be prepared to
accept moral instruction from the
Church and never appeal to conscience
to make an exception for himself. If in
our sinful world God’s law seems
unrealistic, the trouble is not with
God’s law but with the world! 

The early Rahner wrote on the
verge of a new age in which Christian
ethics faced challenges from many
quarters, not least from within the
Church. Vatican II sought to restate
and update Catholic moral teaching.
Though aware of the growing individ-
ualism and relativism, the Council
seemed optimistic to the point of
naïveté about how their words would
be received. Many people took up the
Council’s views on the dignity and lib-
erty of conscience with greater enthu-
siasm than they did its teaching on the
duty to inform conscience and exercise
that liberty in accord with moral abso-
lutes known to right reason and pro-
claimed by the magisterium. 

We are all well aware of how thor-
oughly the 1970s-’80s style of moral
thinking filtered down through many
of our societies, even if it was rarely
dressed up in the highfalutin language
of “ontic evils” and “authenticity”. In a
slightly more sophisticated form it was
taught to a generation of priests and lay
theology students. It will take some
time to recover a more Catholic sense
of the role and content of conscience
and the magisterium. 

3. Conscience in post-modernity 
3.1 Rome responds 

John Paul II took the opportunity
of the 25th anniversary of “Humanae
Vitae” to publish his groundbreaking
encyclical “Veritatis Splendor”. Here
he reasserted the teaching of Vatican II
that Christ and the Church can, have,
and do teach definitively in moral mat-

(Continued on page 8, “Conscience” )



ters, and that a well-formed Christian
conscience will be informed by such
authoritative teaching. Here one ought
to proceed with obedience of faith,
submitting one’s experience, insights,
and wishes to the judgment of the
Gospel, prepared to reform oneself
according to the mind of Christ authen-
tically transmitted by the Church.
Conscience is indeed the proximate
norm of personal morality, but its dig-
nity and authority “derive from the
truth about moral good and evil, which
it is called to listen to and to express”.
Sincerity cannot establish the truth of a
judgment of conscience and freedom is
never freedom from the truth but
always and only freedom in the truth.
The magisterium does not bring to the
conscience truths which are extraneous
to it, but serves the Christian con-
science by highlighting and clarifying
those truths which a well-formed con-
science ought already to possess. 

In subsequent documents the CDF
(Congregation of the Doctrine of
Faith) taught that the magisterium has
the task of “discerning, by means of
judgments normative for the con-
sciences of believers, those acts which
in themselves conform to the demands
of faith and foster their expression in
life and those acts which, on the con-
trary, are incompatible with such
demands because intrinsically evil”. In
“Ad tuendam fidem”, John Paul II
identified three categories of doctrines
which I have treated more fully in my
written paper. An example of the high-
est degree of authoritative teaching -
requiring the assent of theological faith
by all the faithful - is “the doctrine on
the grave immorality of direct and vol-
untary killing of an innocent human
being”. Examples of the second cate-
gory of doctrines - teachings which are
“necessary for faithfully keeping and
expounding the deposit of faith” to
which the faithful must give “firm and
definitive assent” lest they fall out of
full communion with the Church - are
teachings on the illicitness of euthana-
sia, prostitution, fornication, and pre-

sumably abortion. The third class are
those teachings on faith and morals
presented as true or at least sure, but
not solemnly defined or definitively
proposed by the magisterium, to which
“religious submission of will and intel-
lect” are required. Church teaching on
IVF falls at least into this class. 

3.3 The necessity of having the 
magisterium for conscience

The faith and morals of the Church
are normative for the individual who
wishes to belong to it. Once a person
has chosen (and been chosen) to
belong, certain practices “come with
the package”, so to speak. If you are
pro-abortion, pro-euthanasia, and pro-
cloning, the Catholic Church is not for
you, or  better, since the Catholic
Church is for you, you should convert
to being anti-abortion, anti-euthanasia,
anti-cloning, and pro-life and love,
pro-the sick and disabled, and pro-the
theology of the body. Documents such
as the Catechism thus function as an
authoritative articulation of “the
Catholic story”. To be part of the
Church is to believe certain things but
also to live in accord with that tradition
and like other members of that com-
munity. 

4. Where to from here?

The Church post, “Veritatis
Splendor” is still struggling to recover
a Catholic sense of conscience and
authority. The task is essentially an
evangelical and catechetical one, and
one especially urgent in the West
where misconceptions about con-
science have been commonplace, lead-
ing to many disastrous personal deci-
sions. How can an organization call
itself Catholic if it is performing or
collaborating in abortion, IVF (in virto
fertilization), sterilization, or euthana-
sia? That there are still Catholic politi-
cians and voters willing to cooperate in
those evils means there are faulty con-
nections between conscience, truth,
and authority whether ecclesial or

civil. Wrong views of conscience have
also been pastorally ruinous, resulting
in diffidence about evangelization and
catechesis, a decline of the practice of
Confession and the abuse of Holy
Communion. 

Without an accurate understanding
of Christian conscience it can never be
reliably at the service of the culture of
life and love or of the growth of indi-
viduals in holiness. But even when we
get this right, there will still be much to
do in properly forming and informing
our own and others’consciences and in
drawing conclusions in the face of the
complex contemporary dilemmas - in
bioethics as elsewhere. Further,
prayerful analysis is required, for
instance, on questions such as biolaw-
making, cooperation in evil and con-
scientious objection. n

[Text adapted] 
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PPope Benedict ope Benedict 
on the Eucon the Euc haristharist

“By making the bread into His
Body and the wine into His
Blood, Jesus anticipates His
death, He accepts it in His
heart, and He transforms it
into an action of love. What on
the outside is simply brutal
violence — the Crucifixion —
from within becomes an act of
total self-giving love.

Let us go forward with Christ
and let us live our lives as true
worshippers of God! Amen”. 

Taken from the Homily at
Mass, August 21, 2005
World Youth Day — Cologne

(Continued from page 7, “Conscience” )
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Priests for Life Canada 
8th Annual Symposium on Life and Family

Charlottetown, Prince Edward Island
Chairman: Fr. Danny Wilson

Host Bishop: Bishop Vernon Fougere, Bishop of Charlottetown 

Saturday, October 13, 2007

For more information or for
advanced reservations, 

please contact: 

1-888-300-2007
symposium@

priestsforlifecanada.com

Speakers

His Eminence Marc
Cardinal Ouellet
Archbishop of Québec

Primate of Canada

The Eucharist and Pro-Life

Fr. Jim Whalen
National Director

Priests for Life Canada

Relativism

Peter Koritanski
University of PEI, Religious Studies

Fr. Paul Burchat
Past President,

Priests for Life Canada and
A Priest of Madonna House

Virtue and Pro-Life

Symposium fee:

Members:  $30.00
Non-members: $35.00 

Clergy/S tudent s:  $25.00   
Seminarians:  Free 

(Lunch on your own)

Please register in
advance.

Evening Dinner 
Banquet

$60.00 

For the past seven years,
Priests for Life Canada has
conducted an annual one-day
Symposium on Life and
Family. On October 13, 2007,
the Symposium will take place
in, Charlottetown, Prince
Edward Island.

Prince Edward Island has the
distinct recognition as being
the only province in Canada
that does not allow abortions
to take place within its
borders. Priests for Life
Canada is pleased to honour
this distinction by holding its
annual Symposium on Life
and Family in Charlottetown.
The event will begin with
Mass and followed by four
presentations given by
recognized pro-life/pro-family
speakers.

Reserve the date now.  

THE EUCHARIST AND PRO-LIFETHE EUCHARIST AND PRO-LIFE
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AMNESTY INTERNA TIONAL
SUPPORTS ABORTION

The Vatican has
urged all Catholics
to stop donating

money to Amnesty International,
accusing the human rights group of
promoting abortion. 

Amnesty said it was not promot-
ing abortion as a universal right. But
the group said that women had a
right to choose, particularly in cases
of rape or incest. 

“No more financing of Amnesty
International after the organization’s
pro-abortion about-turn”, said a
statement from the Roman Catholic
Church’s Pontifical Council for
Justice and Peace. 

The Church’s request covers

funding from Catholic groups, non-
governmental organizations,
parishes, schools, and individuals. 

“And to justify it selectively, in
the event of rape, that is to define an
innocent child in the belly of its
mother as an enemy, as ‘something
one can destroy’”, the Cardinal said. 

Amnesty says it does not take
any position on whether abortion is
right or wrong. But it defended its
new position in support of abortion
for women when their health is in
danger or human rights are violated,
especially in cases of rape or incest. 

“We are saying broadly that to
criminalize [enact penalties]
women’s management of their

sexual reproductive right is the
wrong answer”, Amnesty’s deputy
Secretary General Kate Gilmore told
Reuters news agency. 

Source: BBC News, 14/June//07

Be sure to let Amnesty International
know of your views:

Amnesty International
312 Laurier Avenue East

Ottawa, Ontario
Canada

K1N 1H9 
Telephone: (613) 744-7667 

OR 1-800-AMNESTY(266-3789)
Fax: (613) 746-2411

E-mail: info@amnesty.ca 

P
riests for Life Canada wishes Fr. Ted
Colleton, CSSp, a warm and sincere thank you
for all he has done to serve the pro-life

movement and the Catholic Church. Fr. Ted ranks
amongst the greatest spiritual leaders in the pro-
life movement of our time. Priests for Life Canada
is proud to have had him as an advisor and a great
example of what being “a pro-life priest” is all
about. He is what every pro-lifer wishes to see in a
Catholic priest. 

After over thirty years serving the Canadian pro-life community, and over sixty-five years in
the priesthood, Fr. Ted is retiring to his beloved Ireland. Thank you, Father Ted, for
everything. We will miss you dearly.

HAPPENINGSHAPPENINGS

Priests for Life Canada 8th Annual Symposium:
Saturday, October 13, 2007 - Charlottetown, PEI
(see page 9 for details).

Life Chain: As the first Sunday in October falls on
Thanksgiving weekend this year, please check with
your local pro-life group on the actual date in your
community.


